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circular talisman ( da’ira ) utilizing the Birhatiya conjuration and names with a 4x4 magic square in its center (source: unknown). 


This current version of our paper is a slight revision of our 2008 piece. 



Introduction 


The following below is our translation of the famous Birhatiya 1 conjuration oath 
together with Ahmad al-Bunf s (d. 1225) delineation of the meanings and pronunciation 
of its first twenty-eight names. The recitation of our translation here was first 
delivered as part of our presentation on the occasion of the third Alternative 
Expressions of the Numinous conference held at the University of Queensland in 
Brisbane, Australia, in mid August 2008. 2 The meanings were translated just before the 
commencement of Ramadan 1429 (August 31, 2008). 

Together with the two Jaljalutiya poems ( major a and minora ) attributed to the first 
ShIT Imam c Ali ibn Abi Talib (d. 66l), 3 as well as the 40 Idrisid Names, 4 the Birhatiya 
conjuration oath constitutes one of the preeminent magical proof-texts and 
invocations among the vast occult ruhaniya/ c ulum ghariba literature of the Islamic 
world. It especially occupies a pride of place amongst the Corpus Bunianum, s and so, 
therefore, no discussion of the subject can proceed objectively without some reference 
to it. Many versions of the text exist in manuscript as well as in the printed editions, 
sometimes with variations between the names as well as in the structure of the 
conjuration oath itself. The standard, popular recension and discussion of it, however, 
remains the one elaborated by al-Bunl, particularly in the commentary reproduced in 
the Wellspring Sources of Wisdom ( manba c usul al-hikma ) (Beirut, n.d.). 6 Although this 
conjuration oath (or, rather, its names) has appeared and been discussed in an endless 
array of ruhani/ c ulum ghariba related material in Arabic, Persian, Urdu, Javanese, 
Gujarati (and even Albanian), to name a few, its origin remains somewhat shrouded in 
obscurity and so to a great extent conjectural as to specific origin. Al-Bunl attributes a 
pedigree originating in distant antiquity and a provenance chiefly going back to the era 



of the Biblical-Quranic prophet-king Solomon. Prior to al-Bunfs treatment of it, the 
Birhatiya was also dealt with in depth by two currently unknown Muslim occultists in 
the centuries immediately prior to al-Bunfs, viz. Muhammad ibn Ahmad al-Tabs! (d. 
1089/90) 7 and Ibn Arfa c Ra’s (d. 1197). 8 Each of their quite detailed discussions of the 
subject (and especially the names) still remain only in MSS and are presently being 
studied. 

Much like the Greco-Egyptian magical papyri, the interest of this text to serious 
students of white magic and the occult in the Islamic world is in its deliberate (and to a 
great extent, creative) linguistic syncretism which utilizes divine names in Hebrew and 
Syriac within the general context of an Arabic invocation incorporating Quranic 
quotations specifically directed at invoking helper jinn, angels, spirit guardians (i.e. 
muwwakilun) — and as some have asserted, also helper demons ( c afarit ) — all of which 
are held to be the instantiations of these (pseudo-) Hebreo-Syriac names. Discussions of 
it have been provided by Tewfik Canaan in his article “The Decipherment of Arabic 
Talismans" 9 and more recently in two popularized discussions (one book length) by 
Nineveh Shadrach. 10 

While many modern scholars would consider such words and those names 
associated with the Birhatiya to be outright gibberish; it must be underscored and 
emphasized that to occultists in the Islamic world they are not. Such names and words, 
even if contrived to some degree by the standards of language and precise philology, 
are part of a special branch of conjuration magic within Islamic occultism variously 
known by the epithets c azaim ( /y), ta c zimat ( oU>) or him al- c azamat ( ouyi y). The first of 
these three epithets literally denotes ‘spells’ or ‘charms’. Given this, the comparison 
here with the Greco-Egyptian magical papyri is especially apropos. 



In our translation below, wherever identifiable, we have preferred the correct 
Hebrew orthography and pronunciation for the Hebraic names given rather than al- 
Bunfs arabized Hebrew. A translation of the meanings of the first twenty-eight names 
as given by al-Buni follows the translation of the text. While we mentioned the c azaim, 
the reader should also note that al-Bunfs explanations and elaborations on the 
meaning of these names — that is, when juxtaposed with their Hebrew and Syriac 
approximations — is somewhat forced and contrived. This seems to have been noticed 
by al-Bunfs own contemporaries as well and also by later commentators. This is one 
reason why there exists some consensus that the actual authorship of the Birhatiya 
commentary may not actually be by al-Buni at all, but rather by someone else. 11 In that 
section the placement of these names according to their specified abjad (numerological) 
sequence has also been provided together with the numerical values of the names 
themselves. 12 This is followed, in conclusion, by a typescript of the Arabic text we have 
utilized for our translation. All translations from the Qur’an here are our own. 

In addition, we should highlight here that the importance of this conjuration oath 
— and specifically the names — should not be underestimated either by practitioners, 
students or by scholars of Islamic esotericism and the occult. The Birhatiya conjuration 
oath constitutes a sort of supreme magical proof-text of sorts to the relatively active 
occultist milieu and sub-culture in the Islamic world. We know of one Pakistani 
correspondent on the former Ruhaniya list on yahoogroups who admitted they were 
formally initiated into Sufism by their shaykh with the recitation of this conjuration 
oath constituting the formal accept of the ceremony of initiation (i.e. tasharruf) and the 
taking of hand (i.e. hay c a). 13 In a Tanzanian sub-branch of the Tijaniya order the daily 
recitation of the Birhatiya, together with permutations deriving from it (several from 



the conclusion of al-Bunfs commentary), is regularly recommended to initiate and 
non-initiate alike. One correspondent communicated to us that they were 
recommended several of these names by a Tanzanian Tijani representative residing in 
the UK as a daily program involving the recitation of these names as continual, running 
dhikrs 14 (invocations) to a prescribed number. Orthodox Sunni fundamentalists (i.e. the 
Salafists/Wahhabis) of the Islamic world, of course, find all such material suspect, 
highly objectionable and thus un-Islamic to the core; albeit, as with other things, their 
opinion has not been widely received (in fact, it has been widely ignored), nor has it 
remotely halted or degraded the well-worn popularity of such material in that part of 
the world. Iran, of course, is a totally different matter where such material is 
continually being printed and reprinted in multiple editions, where MSS emerge from 
assorted libraries on a daily basis, not to mention where scans are regularly uploaded 
online and shared widely. 

In our translation, basic transliterations of the Arabic have been placed in round 
brackets (). The actual Arabic of the names have likewise been placed inside round 
brackets as well as the numbering of the Quranic verses wherever they occur. 
Insertions or expanded readings have been placed inside square brackets []. The 
longer, running sections, where the names appear, have been italicized as have the 
names themselves and the Quranic quotations. The number of times a name is 
supposed to be invoked (usually twice) have been indicated in both the translation and 
the transcription of the Arabic. Below the English translation is offered first. This is 
followed by the meaning of the first twenty-eight names and finally the transcription 


of the Arabic text. 



Translation 


In the Name of God the Pre-Eternally Ancient, the All-Encompassing Who 
encompasses all of His creatures within His Knowledge! The Post-Eternally 
Primeval Who hath no beginning in His primordiality nor an end! The One Who 
illuminates all beings by the shimmering brilliance of the Light of His Face, and by 
the Power of His magnitudinal tremendousness, overshadowingly maintains over 
every angel ( malak ), constellation ( falak ), spirit (jinn), demon ( shaytan ) and ruler 
(sultan), for He is feared by all of His creation! Ever heedful and with humility, 
from the high elevation of their stations, whilst prostrating themselves, the 
archangels of proximity ( mala’ikat’ul-muqarribun) answer the summons of His 
Greatest Name by whomsoever calls by it; hurrying thereby to respond to the firm 
attestations written upon the tablets of the hearts of the possessors of the 
mystery [of the name] BaduhAjhazat (Lj&\ ^)\ 

I beckon thee, 0 ye Spirits of the rawhanlya [i.e. spiritual theurgy] of High 
Sublimity and low perishability, and the servants of this great covenant pact, that 
ye answer my summons and respond to my need [state thy need]! 

By the grandeur of Birhatya (T^) (x2)! Karlr (j£) (x2)! Tatliyah (aTT) (x2)! 
Tawran (j'jjh) (x2 )! Mazjal (j^) (x2 )! Bazjal (j^) (x2 )l Tarqab (x2)! Barhash 
(j^j. ) (x2)! Ghalmash (yJT) (x2)! Khawtayr (jhy-) (x2)! Qalnahuwd (T^As) (x2)! 
Barshan (jl^) (x2)! Katzir ( jp?) (x2)! Namushalakh (yj-^y) (x2)! Barhayula (^j J) (x2)! 
Bashkilakh (jLSCii) (x2)! Qazmaz (yj) (x2)! Anghalalit (TGIG) (x2)! Qabarat (ol^) (x2)! 
Ghayaha (l*U) (x2)! Kaydhula (Vysji) (x2)! Samakhir (>U) (x2)! Shimkhahir 
( j; jsU^ i )(x2)! Shimhahir ((x2)! Bakhatuniya (x2)! Basharish (jijLij) (x2)! 



Tawnish (x2)! Shamkhabarukh (x2)! 0 God, by the reality [or ‘truth’] 

of Kahlahij f)l Balatshaghshaghuil (Jjyjudal.)! Amuil (Jjy>V)! Yaghtash ( L ^k v .)! 

Jaldam (^)! Mahjama (U^)! Hajlamij (t^U*)! Warduwiya Mahfilaj (^L/)! 

He is God Who nothing is like unto and He is the Hearing, the Seeing ! (Qur. 42:ll) 

By the reality [or ‘truth’] of this covenant pact taken with thee, 0 servants 
of these names of fidelity and effectuation, in that which I command thee by in 
this very moment with the grandeur of His grandiose exaltedness in the 
grandiosity of His magnificence! Be ye all faithful to God’s covenanted pact as ye 
are bound, and do not shake the faith after it hath been made firm, for indeed God 
hath made thee to be answerable, to be present, to hear and to submit, so be ye all 
my aid in all that which I command thee by (to action)! 

By the reality [or ‘truth’] of the Most Mighty, Greatest Name whose 
beginning is EL (JT/bx) and [whose] ending is EL (Ji/bx), and it is EL (ji/bx)! Shala c 
(jU)! Ya c ayubiyah (‘U^.)! Yah U/n 1 )! Wah (^)! Ah (»l)! By Takah (a£)! By Takfal (ju£)! 
By Sa c iy Ka c iy (j£) and Mamyal (jLr)[who are] the ones obedient to Thee! 0 EL 
(jT/bx)! How Mighty is Thy Name, 0 EL (JT/bx)! Lofty be Zarlal (jly,) of that which is 
heard of Thy Name, spirit and the striking rod, and the burning enkindlement of 
Thy Light, 0 possessor of the Greatest Light! I beckon thee all by the hidden world 
and the great world of elevated manifestation, and by the reality [or ‘truth’] of the 
Name which ye all are compacted by [and so] bound to the Gate of the Temple of 
Greatness (bab haykal al-kabir), and it is: c Alashaqish (^LuL) (x2)! Mahraqish (j3\/) 
(x2)! Afshamaqish (x2)! Shaqhamunihish li) (x2)! Rakasha (LjQ (x2)! 

Kashlikh (x2)! c Alaksharish (j^\jSHc.)(x2)! c Alakush (yySlc)! 



And whosoever turns away from the remembrance of their Lord, there shall follow 
upon them a rising torment ! (Qur’an 72:17) 

And by the reality (or ‘truth’) of Ehye Asher Ehye (Ul Ui/rpnx ~WX rrnx) 
Adonai Tzabavot (c^yJ\ jyVmxns ’nx) El Shaddai (^xz Ji/’litf 7X)! And by the reality 
(or ‘truth’) of Abjad Etawaz Huti (ja=- yy jyl); and by the reality [or ‘truth’] of Batad 
Zahaj Wah (^U -ha); and by the reality [or ‘truth’] of Bashamakh QmJj)! Dalahamu 

(yWj)! Shaytiun (yyit-i)! 0 Danuwa (lyb)! Malakhuthuwu OyyA.)! Daymutun (jyyo)! 0 
Kur c ash ( w .i*j|)! Ara c yishatukh (^ki^y)! Balakhun (jy-i)! 0 Dahamut (oy>:>)! Arkha 
(by)! Arkhim (yy)! Arkhimun (jyA-y)! 0 Thikhuthim (yyy)! Azlsh (<_«j')! Elyon 
(jjJc/lT’by)! 0 Haythamuwa (ly^)! Maythuwa (yQ! Ahabun (j*^')[the beloveds?]! 
Manun (jy»)[the beneficents?]! 0 Ehye Asher Ehye (Ul jA Ui/rrnx HZ?X mux)! Adonai 
Tzabavot (oybi jyi/mxn’t ’nx)! Tzabatun (oAsh^/'prixrnO! 0 Dahmitha (byy)! 
Dahaliluwa (yLLo)! Divine Metatron (y J y a k»/:n - [nn»)! And 0 Light of Buraq (jjy)! 
Arghlsh ( y<y)! Arghashish ( yyiy)! Laghathun ( yyl)! Laghashun ( yyjJ)! 0 Shabira 
(y„i)! Sharu (y0! Ashmakh (yAi)! Ashagha (Ljm)! Ashaghun (jy-ii)! 0 Sovereignty of 
Malikh (fb)! Malakh (y)! Malikha (by)! Malikhun ( 0 yjQ! 0 All-Knowing Knower 
Arghal (jiy)! Arghi ( jy)! Aragha (by)! Arghanun (yyiy)! Tharnun (jjj)! Kaznun (jy/)! 
Shamikh (jA)! Shamkhitha (yyA)! Mashlamun (j^l^.)! 

Verily Elis Command whensoever He desires of anything to be is to say to it ‘be and 
it is’ (kun fa-yakun), so glory be to the One Who within His hands are the dominion ofall- 
things; and to Him are ye all returning ! (Qur’an 36:82-3) 



Be ye His obedient Names, and by their invocation the ones who answer, 
for thou art single except by its calling; that is, when they are all assembled before 
us; for verily this is indeed a pact, if ye should know, mighty! 

Quick (Ujli) (x2), make haste (j*il) (x2), right now (sdJ) (x2)! 

Thus may the blessedness of God be within thee and upon thee, for no 
power and no strength is there save in God, the High, the Mighty! 

The first 28 names of the Birhatlya: their meanings and pronunciations according 

to al-Buni 15 

<r 

\ The first name Birhatya («*>.) (622) is equivalent to the meaning of the Arabic name ‘Holy 1 
(j-jja) and some say ‘Glorified’ ( r y-Q. 

The second name Karir (j.JT) (430) is equivalent to the Arabic for ‘God ofall-things ’ (^ y^ 
and some say ‘ 0 God’ (is! l>). 

^ Tatliyah (Q^a) (845) is equivalent to the Arabic for ‘ the Holy , the Powerful/the Powerfully 

Holy” (ysi! ^jjil) and it is also said ‘Glorified, Holy’ (^yi 7-y-h and some say ‘The Well- 
Informed’ (jM) and it is said ‘The Protector from Oppression (jQl). 

i Tawran (jlyb) (266) is equivalent to the Arabic for ‘0 Alive/Living’ (^ l>) and some say ‘0 
Revivifier’ l>). 

Jb Mazjal (,») (80) is equivalent to the Arabic for ‘0 Peerless/Self-Subsistent’ (*a t) and some say 
‘0 Arisen (fls l>). 


j Bazjal (jij) (42) is equivalent to the Arabic for ‘0 Adored One’ (ay, l) and some say ‘0 
God’(is't) and it is said‘0 Victorious’ (j£ t) and some say ‘0 One/Primary’ (_^s l) and it is 



said ‘0 One/First’ (jk, la)- 


j Tarqab (^4P') (702) is equivalent to the Arabic for ‘0 Peace (al, L). 

7 ^ Barhash (jAy) (507) is equivalent to the Arabic for ‘0 God, thy servant. Respond to him’ 

(^r‘\ A\ i) and some say ‘0 Powerful/Capable’ (jku t). This is the praise (tasbih) of the 
archangel Michael ( mikail ) (upon It be peace). 

Ghalmash (yu±&) (1370) is equivalent to the Arabic for ‘0 Praised One, 0 Glorious One’ 

(±y L xj >~ 0 and some say ‘0 Sovereign’ (ek la). 

Khawtayr (jAy) (825) is equivalent to the Arabic for ‘0 Powerful’ (yj> l>) and it is said ‘0 

** 

Impregnable, 0 Knowing, 0 Wise’ (<£>■ t Jc t ^ la). 

ii Qalnahuwd (yy-A) (195) is equivalent to the Arabic for ‘0 Impregnable’ =) and it is said ‘0 

Hearer, 0 Seer ^ l>) and it is said ‘0 Hearing, 0 Wondrous/Fashioner’ (*>. L ^ l) and 

some say ‘0 Se/f- Sufficient' (^ l) and it is said ‘0 All-Encompassing’ (Ay l). 

J Barshan (Jyy) (553) is equivalent to the Arabic for ‘0 All-Encompassing’ (Ay- 1>) and it is said ‘0 
Godhead, 0 Dearly Precious/Grandiose’ (^ L aisl l). 

j> Katzlr (j^kS) (1135) is equivalent to the Arabic for ‘Glory be to God’ 

(ail and it is said ‘0 Powerful, 0 Impregnable’ (^ k AA 0 an d some say ‘0 
Merciful’ (^ t). And this is the praise ( tasbih ) of Jonah (upon Him be peace). 

j Namushalakh (fA^yF) (1026) is equivalent to the Arabic for ‘0 God, 0 Dearly 

Precious/Grandiose/Tremendous’ (yy> l ah i) and it is said ‘I Am God, the refuge of the fearful’ 

(jkii jUi aisl d). And it is also said its meaning denotes ‘0 Dear/y Precious/Grandiose/ Thou art 
God’ (aisl osl jsjc. t) and others say ‘0 God, 0 Powerful, 0 Impregnable’ 

(cy L L aisl la) and it is said ‘0 God, 0 It/he’ (y> t aisl la). 

Barhayula (IjJ>y) (254) is equivalent to the Arabic for ‘Glory be to God’ (aisl jU_a) and 



some say ‘I Am God, the refuge of the fearful’ is! i) and others say ‘0 

Sufficient, 0 Hearer’ l j'S'l) and it is said ‘0 God, may my soul be raised by 

Thy Spirit to Thy Will’ (eJcij! Jc is! t). And this is the praise ( tasbih ) 

of Abraham (upon Him be peace). 

^ Bashkilakh (AlAA) (962) is equivalent to the Arabic for ‘0 Protector ofTaith’ (y r l>) and it is said 
‘Lofty be God, the Compassionate, the Merciful’ p~J\ is! >). 

Qazmaz (yp) (154) is equivalent to the Arabic for ‘0 Protector’ (yp i) and it is said ‘Lofty be 

God, the Compassionate, the Merciful’ (^J\ is! >). And this is the praise ( tasbih ) 
of Jesus (upon Him be Peace). 

Anghalalit ( M'f»”' i) (1130) is equivalent to the Arabic for ‘0 Mighty, 0Judge/Wise’(^ L ^ t) 

and it is said ‘0Judge/Wise, 0 Well-Informed, 0 Magnanimous’ (udJ L i l) and others 
say ‘the Compassionate, the Merciful’ 

Jj Qabarat (ol \Jft) (703) is equivalent to the Arabic for ‘ 0 Dearly Precious/Grandiose’ (yy ,) and it 

is said ‘0 Subsistent’ (jl l>) and others say ‘0 Clement’ (-U l) and it is said ‘0Judge/Wise’ 

(^ l) and some say ‘0 Sufficient, 0 Munificent’ (ff l jls'l) and it is said ‘Lofty be the 
Godhead, the Sufficient, the Munificent’ jW! is! >). 

j Ghaydhd (ULi) (1017) is equivalent to the Arabic for ‘0 Munificent, 0 Victorious’ (j\£ t pf l) 

and it is also said ‘0 Munificent, 0 Adjudicator/judge’ (^i L pf l>) and others say ‘0 Dearly 
Precious/Grandiose, 0 Omnipotent’ (jb=- ii jtp Is) • 

Kaydhuwla (Spyft) (76) is equivalent to the Arabic for ‘The Powerful/Capable, It/He is God’ 

(is! jiU!) and it is said ‘0 Ancient, 0 Victorious, 0 Powerful/Capable over all-things’ 
jjsls L ysb t pjZ 1) and some say ‘0 speedy/swift One’ l). 

O Simdkhir ( ^—) (90l) or Shimkhahir ( (1146) is equivalent to the Arabic for ‘Elevated art 
Thou, 0 High, 0 Knowing’ (it l> Jt l> cJi). 



Cj Shimkhahir ( s aUu_;) (1156) is equivalent to the Arabic for ‘0 Adjudicator/judge’ l>) and 
it is said ‘0 It/he, 0 It/he' (y> l> l) and others say ‘0 Lord, 0 Lord’ (afaj L Aj l). 

7 ^ Shimhahir (jj*iv) (561) is equivalent to the Arabic for ‘0 Powerful, 0 Capable’ (jib L j,jb l) and 
it is said ‘0 Sufficent, 0 Dearly Precious/Grandiose, 0 Omnipotent’ (jh>- L ^ L jbA). 

i Bakhatuniya (a~ 33) (107) is equivalent to the Arabic for ‘0 Ancient’ Ujs t) and it is said ‘0 
Constant/Perpetual’ (ib l>). 

( ji? Basharish (j^las) (803) is equivalent to the Arabic for ‘0 Capable/Powerful over all-things’. 

(^ dO 5 0- 

Ji? Tawnish ( j^y=) (365) is equivalent to the Arabic for ‘0 Praiseworthy’ (jdh l) and it is said ‘It is 
God, the Munificent’ jS3l ist y>). 

^ Shamkhabarukh (1750) is equivalent to the Arabic for ‘0 Capable/Powerful, He is 

God, the Munificent’ jS3l is' jilil). 


Arabic text of the Birhatlya conjuration oath 16 

£ £ ^ 

AliiJJl Ail 

jjj Js-L^xJl a! j <L*JJLS 

J idi-hJ lidb* .JiS"" AUJ& SjJJL L&wL«Ij (jlA^j?rJ 

-vh!j d—XPjt j AjIS j 1^- AX3L>t3 oU^J-vn j Al .*L j 

t h C-Nf I A£'h S j^O J OIslwIJ ^Lfd jj-* j Jj jJiil 

jJl (3 A)A)L?r S y! C^-f-J A) pdSO’ 
AiU- L^Xtd C—^ jJj j^»q iyJ j -,^"h 



I j. g"j 3jpo ^bM lb-& j aJjL^JIj Aj jJjtil 

20^^!? 2aJjj 2 y ^ 2\^ y aj*j (_ 

2-a j-fJs 2j^ _y- 2 ( _^-<J-f ; - 2j^y 2c_Js y 2J^r>* 

2-laJJjbi 2j-*j^ 2^I^2io 2 ^yy y 2^-L^y 2^JaS" 20 ^^ 
2aj 2j>*Lf^ 2 j>aUaj^ 2^y-ic*' 2*y jajlS^ 2uu 2oiyj 

JjjA-dJsAklj 0^1^5" j»_gJJl 2^jjLjL>^' 2j^jb 2 ( ji>jLdo 

(jjJJl aMI jJS> ^La g a Aj J-ijJ ^-wowLsr&JJi boj5rt^j» ^dJj>r yujai j Jjjj»1 

b ^ ~^s. i w l_b «a ^ ♦ j 1 I »^-a ^y~, ^ - j 1 ^a aa*J i y^ y ‘ g ^ v4i a^L-o>$^ 

sjjt) !j_& 3®j j Aj b*_^ ■sLJLS'yi s.Lc^'yi S-L& ^l-L>- 

N £ 

jbc* 1 ^ IjJJLj Vj ^•-L&Lp )y aMI -L^jtj Iji jlj ajp- jp (3 y*bJ jjjjtil 
IjjtJslj Ij !jj *>US" awI j*_xL*j>r -\ij L&wL 5^y Jj«j 

3^ ( J*S jj») Aj j*5sj yl L» ^Js- yy> lyjS”"J 

aSo al alj Aj a_j^j*j ^L>> (Jl jjtJ Jl a y~\y <Jl aJj! (_£JJl ^JaP*^I 

Jl b dXz*\ pjapl b» Jl b jJJ ^ju^S-A Jbjf JbiSo 

li b iijjj J y^Yy (J*v5 VI [S^3 ^Jj ^ J^jj 

j (jL*xll a-sb^jJlj i^-jxJ} ji b(j ^y2bp d—•a-^il t b>C-\’ 1 jjaJI 

2 ( jb-sbiJp J t__jb AaP Aj ^-LaLaj (_£JJl 

2^A^bb.^\-lp 2^JL«r 2 bJnS"y 2 ^ a - a 2^^-A-Abb^5^ 2 ^ 

bjtl t3^j 1^-sA 5 blbp aSIL^o ajj jjp yy. y^y 2yj^ip 

jJ^j j ^Ll>- j j-A c 3^*J Jl C3 jLv?1 (^Ijj^I La!j-^» 

01 ^>c-L I^jL Ij ? 0?a}?aaa> ^ 1^ 



j jf\ bdjl cld^ b ^.f,. p^I jji^pj^S*"*b 

L>l b .0jA* 0j^>-l I^id» Ib 0^J-P jli ^jiojl j»-jJ^ dib 
b j 0 * A aJ| IjJ-ftba^ bu^®.2 bj 0jb-P 5 C-Jjb^l (_^bj^l bjfcl 

ft^ft _ (.( . c . c « 

Li-vft 1 ^.C' 0 ! ^^b d^bdJ b) j\ i3y^y, 
^pjl JlPjI ^ bp ^Ks* b ? b)^j^-b* L>c_b/» ^b« ^bb« ddb b)^*-d I 
^ 1 j 1 tal dbcl b)^-^^bbdo bi^^c 1 2 3 4 5 6 7 8 9 ^j* 4 ^^j b)b)^. p bp^jl 
ddftj j ^ dJI obftv^ .*b~^ aJ J j j d dl 

^ I idbLS”" dl b^t^ d^lbJ J b^r*^^ Ajbc 4 *^ I d jJt^r __p dJl J 

jvjjip dj^Jjb jJ p-<-ft^!-i aJIj b) j j-b2-^- bjjJ ^d)“- ad^-lj 

b>-jJl + *1^^' ^l*Jl db ^ Vj J^p- ^j jv^J-Pj j*5\p dll iijb 

d^b^Jl Jiarcjbl 


1 The name of this piece derives from the first divine name of its invocation in crypto-Syriac. 

2 Our presentation was entitled Ruhaniya: The White Magic Heritage in Islamicate Esotericism. 

3 https://www.scribd.com/doc/81920080/Talialutiyah-Imam-Ali and 

https://www.scribd.com/doc/ll7345844/Svarah-Al-Talialutiyah-Ahmad-Bin-Ali-Al-Buni-l (accessed 15 
December 2014). 

4 See our forthcoming translation. 

5 Although some may dispute the authorship of this commentary as being by al-Bunl, nevertheless we 
can speak of a Corpus Bunianum wherein this commentary occupies pride of place and sits as one of its 
centerpieces. This phrase Corpus Bunianum is the neologism first coined by Leiden University Islamic 
texts specialist, Jan Just Witkam in “Gazing at the Sun: Remarks on the Egyptian magician al-Buni and his work,” 
2007,1, www.islamicmanuscripts.info (accessed 14 December 2014). 

6 s harh al-birhatiya al-ma c rufbi- sharh al- c ahd al-qadim (commentary on the Birhatiya well known as the 
commentary upon the Ancient Covenant Pact, 67-90), henceforth manba c . 

7 See al-shamil ft al-bahr al-kamil fi al-dawr al- c amil fi usul al-ta c zim wa-qawa c id al-tanjim 
http://arks.princeton.edu/ark:/88435/pv63g0318 (accessed 15 December 2014). 

8 In jahat fi c ilm al-tawjihat, private MS (in author’s possession). 

9 In (ed.) Emilie-Savage Smith, Magic and Divination in Early Islam, Ashgate, 2004, 69-151, see especially 90- 


93 . 







10 See Francis Harrison and Nineveh Shadrach, Magic that Works, second edition, Vancouver, 2005; and 
Nineveh Shadrach, Berhatiah: Ancient Magick Conjuration of Power, Vancouver, 2011. In 2008 a critical 
academic monograph in Arabic was announced to have appeared in Syria as of 2007 critically assessing 
the issues, rigorously analyzing the questions hanging over versions of this text for over several 
centuries now, extensively detailing the linguistic problems associated with both the orthography and 
philological origin of the names, whilst also providing a valuable discussion regarding the multiple 
textual recensions and their source transmissions; but no further details are presently available to us 
regarding this study — especially its author or title. Our understanding based on a posting made to the 
old yahoogroups Ruhaniya list in June 2008 is that this study was a published university dissertation. We 
have yet to locate it and the war in Syria since 2011 has only frustrated our efforts to do so. 

11 This also seems to be the case with the most of the works attributed to the North African sage, 
including his opus magnum which exists in three separate recension traditions (i.e. a short /sughra, a 
middle/wusta and a great /kubra), see Jan Just Witkam’s pertinent comments in the article cited above; 
see also Noah Gardiner, “Forbidden Knowledge? Notes on the Production, Transmission, and Reception of the 
Major Works of Ahmad Al-Buni,” Journal of Arabic and Islamic Studies, 12, 2012: 81-143; and Saiyad 
Nizamuddin Ahmad, “Navigating the ‘Corpus Bunianum’. A Survey and Analysis of Key MSS ascribed to Ahmad b. 
c Ali al-Buni (d. 622/1225), American University of Cairo, n.d. (PDF sent by author); noteworthy are also John 
D. Martin III, Theurgy in the Medieval Islamic World: Conceptions of Cosmology in the Al-Buni’s Doctrine of the 
Divine Names, MA Thesis, the Department of Arabic and Islamic Civilizations, the American University in 
Cairo, 2011; and Edgar Walter Francis III, Islamic Symbols and Sufi Rituals for Protection and Healing: Religion 
and Magic in the Writings of Ahmad ibnAli al-Buni (d. 622/1225), PhD thesis, UCLA, 2005. 

12 We were told in private conversation by a practitioner that these 28 names can also be substituted with 
the names of the lunar mansions and have been recommended in a specific invocation scheme specific to 
such ends (FSH, private communication, 2008). 

13 FM, private communication, June 2008. 

14 MR, private communication, April 2008. 

15 This translation is based on al-Buni’s commentary cited above, see 67-74. We should also note that 
these pronunciations are based on al-Buni’s and that other sources have offered alternative versions. 

16 This typescript was originally uploaded by the co-moderator of the former Ruhaniya list, and in a 
virtually unreadable MSWord Andalus font. It also contained several spelling and typographical errors, 
which we have corrected here. The orthography has been left as is without vowelling. 
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